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Abcut 300 A.D. 2 mutation occurred in the
mythology of Krishna that wes radical in the extreme,
The central section of the Herivapéa, which was com-
posed at about that time: narrated in chapters 47-78
the story of the infancy and youth of Krishna,
which had never been told in Hindu literature before.
The implicit theology of these tales was as new as

the narratives themselves. The age of adoration

of Krishna as a sportive being--as a doer of 1715g--
had begun.

Perhaps because the abruptness of this ’

develcpment has not been fully appreciated, eXforts

to explain it have been superficial, Scholars have

U RO Y

not failed to notice that the Krishna of the Harivapda
is a new kind of Krishna. They have looked, rather
casually, for possible earlier sources of a cowherd -

divinity. But the contrasts in theology have not

“?’1"<"“'~

s tartiked anyone sufficiently to set off a full-scale

ﬁnvestigation into a dramatic phenomenon of religious
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change.

™ *Scholars have proposed the whole of the firsy
four centuries AD as possible dating for the Harivamga. .
It cannot be placed in mature Gupta times, however, i
because the Kalayavana episcde reflects a time when =
the power of Hellenistic states still carried s sting. :
Professor Ingzlls’ analysis that it stands in poetic . &
style between the R3m3yana and K5lidisa warns us away "
from the extremes of this range of centuries. The
work itself protekss about a time when petty kings =
with standing armies waste the country. ( .

For these reasons the date 300 A.D. offered by P.L.

Vaidya, editor of the critical edition (Intro.,p.xxx8x),
seems a fairly accurate approximation.
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That the Harivanpsa's revolution in Krishna-
XRXEhxpE
worship should attract no special notice was precisely

the intention of its amuthor. In his inteoduction,
(Adhyaya 1:5-15), he looks besk uponﬁifrecently-
completed Mahabharata with polite gratitude toward
its nerrators, and says that he wishes only to add
a congenial addendum to remedy the epic's silence
on the history of the family of Krishna. Hindu
revisionist technique has always introduced innova-
tions as quietly and seamlessly as possible.* Their
obfuscation of difference has sometimes fogged the |
perception of scholars as well as of the orthodox,

A deeper reason for lack of study of the
rise of the Gopala cult, however, is history's
extreme poverty of information about India in the
third century A.D., the time in which the outlook

of the Harivagéa was formed. Joanna van ILohuizen

de-Leeuw in her The Scythic Age (p. ) calls it

"the dark age of Indian history,"™ its darkness illumi-
naﬁed by no inscriptions, by very little art, and by
sc;}cely any lfterary documentds surely ascribiéble

to the age. With the advantage of insights into

the issues of that century derived from an earlier
study of the K§layavanaftheme,** however, I am going
to venture into that"void" in search of insight into

the overturn in Krishnaism.
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See my "Hindu Formulas for the Facilitation

of Change" in Traditions in Contact and Change, Selected
Proceedingsof the Xivtn Congress of the Imternational
Bssociation for the History of Religions (Waterloo
Ontario, Wolfred Laurier University Press, 1983) ed.
Peter Slater &Donalg Wiebe, pp. 39-52.

**FPorthcomkng in Doris Srinivasan, ed., volume
on thelcultural history of ancient Mathurs.




It may be that even my present hearers
need some sharpening of their perception of the

vdifference between the perzeption pictures of
Krishna that were dominant before and after our
dividing line of the third century A.D.

Up until that time, from the fifth century

B.C. when our first glimmering of knowledge of
Krishna-worship begins, the worship of this god
is fairly intelligible in Durckheim's terms:
Krishnaism is a social and civiec religion, moral
in its interests, and a rallying--point for
responsible social groups devoted to the survival
of main-line Hindu culture. The cult's crusade
is against all those movements Hindu or non-Hindu
That erode the society and break down its insti-
tutions. As Krishnaism in these centaries draws
wider and wider segments of the population into
this enterprise of consolidation,the names of the
religion become more diverse. First it is the

sattvata dharma, the distinctive faith of the 83ttvata

tfigérwthen the Bhagavata faith, the faith of those
who worship Krishna as Bhagavan of the Lord; and
then, most inclusively, the Vaishnava faith, when
the sect had attained the status of a Vedic religion
devoted to a form of the orthodox god Vishpu.
Throughout, there was a continuity in the function

of the religion and in its conception of deity.
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Of the most remote period, we know only
that the worship of Krishna V3suddea was known
as the tribal faith of the S3ttvata or Vyishpi
people, centered upon their god who was at the same

time tribal chief, tribal teacher and tribal deity.
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Whatever else thg:;éiigion was, it was a group
religion, having a function in supporting the
identity and unity of a people who were very
successful in rising in status and influence.
A second period can be perceived, identifiable
with the first several centuries of the formation
of the great epic called.the Mah&bharata, in which
the Sattvatas have not only risen from low status
to the rank of Kshatriyas, but they have also
spread acceptance of their faith so suceessfully
that there are very few in their North Indian
courtly circles who doesg not recognize the divinity
of Krishna Vasudeva, their god, at some level of
other of honor.

\\\\ A third peridd in the development of early
Krishnaism began when the sect began to attract not
only the military elite, but brahmans, bringing the
more adaptive members of the old Vedic priesthood
into the servicé of Krishnaism in its thinking
and writing. The first fruit of this coalition was

the Bhagavadgit&--in effect, a great sermon asking

s
sensitivity to the needs of society in a time when

world-weariness is drawing the gifted young into

lifelong monastic retreat --Vedantic, Buddhist

and other. Krishna's teaching in the Bhagavadgita



is directed to Ariina, representative warrior, who

is about to drop his duties in disgust and leave

for the forest as a wandering beggar (2:5b). Holding
up the idea of lokasamgraha (3:20, 25)--holding

the world together--Krishna urges Arjuna to remain

steadfast in his duties, because the sacred renunci-

ation that is necessary for salvation is not the

renunciation of work, but the renunciation of self-

interest. He himself as God works desirelessly

in the world, not only as creator of the earth and

its statuses and its duties, but as periodic redeemer

who descends again and again to purge the earth of

evil-doers and to re~establish righteousness (4:1-15),

After the time of the Bhagavadgita the

Bhagavata movement drew into itself maﬁy groups

of kindred social outlook. Brahmans who honored

the Vedic Vishnu entered the movement, reinforcing

the B@ﬁgavadgitg's picture of a serious world-concerned
Wit

deitz%the lore of the most compassionate of the Vedic
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it¥es who had descended oot as a dwarf to
TR omna .
recover the earth from the<bmon§4to provide safe

abode for humanity. Before the third century A.D.

these descents for the assistancemof dwellers M 1
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the world had become many. A sect called the P3ficarStrins
were absorbed, a group honoring brah mans and the

Vedas, who#;égg&ggrnestly-@@@ﬁ%@d to 8 special code

of social ethics that stressed non-violence toward

all living creatures, As centuries went on the

critical threat to the central Hindu social tradition




changed. Indigenous religious heresies waned in

power. The worldly outlooks of Vé%g%a;é§4;§ansav 5
who ruled 'much of North India from 184 BeC. to zbmmx

ReOx#xPY the third century A.D. became the social

enemy. Throughout, the place and function of what

we shall now call the Vaishnava faith remained the

Same. Led by brahmans, it rallied all lovers of

The Hindu virtues to resist all disintegrating

forcfes, holding before theip eyes the Krishna

of the Bhagavadgitd, steadfast in his cosmic work

and offerimg salvation throrgh SNt v sted=fattho
!
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fulness.ef believers who s%ggié let the dharmasastras

be their guide (Bhagavadglta 16:23f), This 1s the Civie- Ve od

£ /‘*fw'o.

Krishna er= 2 g@me of the latest wrltezfof'eplc

materia&sm&agkuback-jthe authors of the NarZyaniya
(Mbh. 12.336.49) and the Anugita (Mbh. 14.16.5), ko
mention the Bhagavadgita by name at a time not far
from the second century A.D. There is no notice

in Sanskrit literature, anywher;figgat a different
visw of Krishna is in formation.
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Now we move forward to the other side of our

chronological line. The gap in time is not great.

f"w £ ey ﬂr\
@h@:gapyinwtimewis:nvtrgre&ﬁ. The autho£¢;ooks back ,
3 O LLpeiiy Ly Al o i,<) ,u./, et ,J ~p '/H £ s,
upon the MahZbharata ®ew as a finished work, but-as {”.giﬁf

qw%ﬁrk%ﬁﬂ%y%feeeﬁ%%yweempiﬁ@@é. He views himself
as in the immediate succession of its composers.

We would not need to take éggg‘claim seriously, but
all our other information backs it. His Harivapsa

has always been accepted as a postscript by <&



gll circles specializing in the transmission of the
epic, His Vaishnava faith is continucus in xkx
almost all of its distinguishing marks with the
sect of our prior information. The Vaishnava
concordat with brahmanism is conspicuous in his
teaching. He enjoins the honoring and supporting
of brahmans, the performing of Vedic sacrifices,
and the humble performance of one's caste work.

He is concerned that all persons—-and kings in
particular--should be faithful in their duties

and defend the sacred law of the dharma$3stras.

He stresses Krishna's identity with Vishnu. He
continues to enlarge the list of Vishnu's avataras. (HV
HBe spesks for an ongoing Vaishpava community

whose eperdumi features, if=any, do not mnxm%vefuajégf

g 13

Secial Lo doiofejjens )
any redicsl -separatien from the Vaishnavas of

earlier times.
|
These continuities only highlight the Hﬁég)!*ﬂq -

innovations

rexmess of the Harivapéa's
in mythology and theology. Chapters 47 through
78 of‘the ﬁarlvamba~-the very heart of the work--

f-’jq(\«ﬁt,’ j--mp; ;1 {V-s,",vs Ak»,; e
narrate in detail material thatthas~nevermappeared
in-libersbore before--the story of the birth and
kouthful exploits of Krisbna. The new narratives

o} C{ - I ijﬁ(\q_i{ 4 .f‘"&"'l“?. te

are accompanied by emreven-more.dremaiie chauge
in conception of the typical interests and attitudes
af the deity. In these tales the theology of 1313
or the divime sportiveness has its mythological

beginnings.
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The saga begins with Krishna's birth in
the prison of a jealous kiﬁi'who wants'to kill him, 8
He is whizked away to a cowherd settlement and is
raised by foster parents, Nanda and Ya$odZ. The
child's reckless energy and astounding powers keeps
these parents at their wits' end. Iaid under the
family wagon for a nap, the infant kick%éthe cart
to bits and‘égffound laughing under its debris.
vhen he became able to creep, his mother tied him
to a heavy wooden mortar to stop his crawling into
filthy places--snd the child dragged the mortar
into a grove and uprooted two great Arjuns trees.,
A demoness tried to kill him by nursing him with
a poisoned dipple and he ended her life with one bite.
Acts of jaunty heroism became habitualsz with him as
he grew older. He jumped cooly into the mextems pool Lders fuvle.
of a dangerous water-serpent and danced on its
seven heads until it promised to g0 away and leave
the riverbanks safe and pure again., He and his
brotgfr Balar@ma, running about like two frisky
youggiﬁulls, encountered and killed the demon
Pralamba who, in the shape of a donkey, had prevented
the cowherds from eatiﬁng,the fru8t of a garden of
date-palms. Keéi, a horse-demon, is killed. These
horrible demons always loom over the divine infant,
monstrous in size and dreadful in their malice, yet
he @aiwzys disposes of them effortlessly by exercise
of his marvellous hidden powers. His parents fret,
his playmates always tell them how lucky they are

to have such a remarkable son. Krishna pulls off



amusing swindles--as when he convinces the cowherds
thaet they should make their annual food-offering to
lount Govardhana rather than to Indra--and then,
entering into the mountain, he eats all the food
himself. When the angered rain-god all but drowns
the cowherds with days of unbroken rain, Krishna
takes his people under the shelter of an "umbrella"”
created by picking up the mountain and holding it
aloft for seven days until the rain-god could rain
no more. Sometimes Krishna's pranks were not innocent—-
as when he sent forthh from his body packs of wolves
to plague the cowherds until they were ready to move
their settlement from an 0ld range that had become
uninteresting to him. Once on a moonlight night of
autumn his ramblings in the forest included a tryst
with the amorous cowherd girls with much singing

and dancing and uninhibited love-making--but the
episode is terse as told in the Hariva@éa. Finally,
as a\bglf-gmown boy, Krishne returns to his birthplace
and kiligxihe tyrant king who had often tried to
kill him. But Krishna refuses to take the throne
himself, sayingtthat he prefers the freedom of

/
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wandering.at~wiil in the woodland among the cows.

Amid the cows is where most Vaishnavas there-
0Ve
afteg4preferred to find Krishna in their thoughts,

from the time of the Harivamsa until the present
0[0?";{, "’F
day. The myths -ed*-kpishner

o)
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opEka, the cowherd Krishna,
; 4 oem g A v
has been the growing edge of the Krishnaiteméyﬁhology,

O
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and his childhood 1I1&s or sports have been the 10

determinative material in shaping new theological

corrceptions of the nature and activity of the god.
The childhood tales are retold a little

later--we almost dare say, a little later in the

" 4th century A.D. 7—1n the Vishnu I.Jurazna?l whese

€ i . #
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“7i... @uthor exgands t%EmAﬁ;lxt%&e, frames then in strong
/f/w“ f&”f“‘ 7 rl?\

Vaishnava deetrinsd teachingy and brlngs to the
level of conscious doctrine the view that Krishna's

‘acts are sports. The HavivapSa had described

e £ ;“‘»‘/‘;'i'?&ﬁ Firices sar rpievied
particularly acts as sportive}, new Krishna himself

~

s a sportiwve god aﬁg»hls doings as an infant are

= f T
s wl. gerieclers o "“”" Wiy ere o

o his manusyailla, his human sportsgﬁhmﬁh, all of a

- { e hifnced o Bartshya’s

kind, are sportive.*. f.".i'ifaqeﬁv@hgﬁﬁhis:a@ts
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Can-be-penvépee: he pulls the cows tails (Ellson,p. 407),
4’6\4«(}*-‘«*»»“"‘"« e gy Bl By \S" i

he turns them loose when Ifheywz 7

nemgkos *wmfbhp ’ he

dellberately dlsobeys the commands of his mother (p. 497).

(

Krishna's %ﬁﬂﬁﬁﬁ%@ﬁ&ﬁ& with the cowherd girls are
retold

rame

in much greater detall and with plainer 1né&catk®ﬂs'kb€$f€WV£?
e P
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/fw”“‘jhcﬁn antinomian strain in the conception of
Erishna becomes clearer and clearer mmdxgimax as

/4?7/§£k%?4(?ﬂi”
we' learn more and more about Kﬂlshna s E&@@&%&n@@g
E'“ Kyvtekvate S
i
i

| An later %1m@rature-—the Tamil songs of the Alvars N\“\

whose compesition begins in the fifth or sixthx i

§

-

centuries A.D., and in the Saaskrlt Bhagavata Purana,
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af aboutlthe nlnth.> In xk=mx®@gr references in the
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hymns of the Alvaro we percedwe for the first time
that Krishns

a thlef~-a household but
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thief. An incorrigible cﬁild he inevitably locates
the pots @bﬁi&:&iﬁ%iaQ@meéééffs cggés and butter
and feeds himself and friends, leaving messes and
destruction. He does not behave better when away
from home.‘g%ompletiﬁg this theme from later litera-
ture,! we=can=report=thet he raids empty houses without
compunction, making specious alibis when caught.,
When dragged home by neighbor women and accused
before his.mother, he makes ingenious false defenses
that get him off scot-free. When a little ﬁldep,
Krishna resorts to a kind of highway robbery to

fill his belly with his favorite edibles: he

poses on the road as atgé%:collector, and lightens
the cowherd women of a portion of their head-
burdens as they carry their milk and butter to
market in Mathurd. The eempiete register of these
crimes need not be told because Jack Hawley has told

it all in his Krishna the Butter Thief, publikhed

this year. (Princeton U. Press, 1983).

\\\But the worst about Krishna's lawlessness
has hardly been suggested. I refer to his escapades
with the cowherd women. The story of his night with
the Gopis continumd to grow, even though promiscuous
sex 1s and has been a greater scandal in India than
in the West. The ElvErs kamew the tale, and they
treasured it. A new climax came in the Bhégavata
Purana% irewrroh A merely preliminary mwm@ﬂg
told of how he stole the clothes of the gopis when
he came upon them bathing in the river, and of how

he taok their garments into = treetop and did not



return them to their owners until the girls cane

before him in stark nudity and made obeissance.

A little later in the book, five entire chapters (10:29-33)

are devoted to Krishna's calling the covhere women

from their homes with his flute, and to the details

=/ L e e whre o« Pghe 4*«“’ 4 wilcrred

of his rasa dance w¥“”wﬂmamraﬁé~a¢ phedye 8”@@1@’8“3“@64
Krishna's amorous acts with the gopis have become

his prin_c¢ipal 1313, a myth revelatory of the deepest
secrets of Krishnaite devotion, a focus ewer—afier

for devout meditation.

In the twelfth century, in the Gitagovinda
o;.Jayadeva, the principal object of Krishna's affection
hgg;ggéaée a favorite among the cowherd girls whose
name is Radha, Her importance grew with the centuries.
She became a goddess, then a polar feminine principle
within the godhead of Xrishna himself., The love-~
making between the two became cosmic. The highest
spiritual asspiration of many modern Krishnaites has
become the attainment, by the grace of the deity and
through medltatlons in sizkeh the role te=adopted of
a servant~attendant on the divine pair, of discrete

glimpses of the nighly meetings of Krishna and R3dh3

!

A N AR ml', oy
hadmtawaaeﬁﬁ “the.- ‘person—ef a particular attendlng

te s T
gopl *ﬁm,‘through her eyeskgcontempkxe

every detail of the divine flirtation and congress

throgh every watch of the day andInight.* ;And the
E’I:"I‘E eﬁ}

Bengal school, which has mzgde the arousal and subli-

mation of erotic feeling into a high science, iFs insists

Tt SeR. De
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in ‘the bowers. Spiritual guides teach aspirants hew toe

arly History of the Vaishnava Faith g Movemens

in Benga (Caicufta, Gener ‘I’frlntlng & Publisers. 19477 %%



that the relation between REdhI and Krishns must not
be understood to be the love-making oflhusband and
wife, but an adulterous relationship!

*

By-thig-time Eﬁg Krishna of the Bhagavadgita,
looking down from the Highest Step of Vishnu upoh |
these goings-on among his later devotees, mu=ft may
wely well have overturned nls celsstlal flower-chariot
%H astonishment at what he ﬁﬂ@s I have not been
scandalizing, but sketching the earller and the later

G ety Thatrf) OB

Krishnas to point out the-difference. The cult of
the child-Krishna shares a name with the earlier
religion, but an astounding turnaround has occurred
in the nature of a religious faith. (Whether the
rise of Christianity within Judaism, or the rise of
Islam gainst its Jewish-Christian background, involved
8 more radical transformatlon, 1séa reasonable y

T Weed et cL Guettral ~F 4L, ewf‘/ml“r é«f’“
questlon} A&%«&ndl@atlanafpelntz3a.awtont1nuzty*®f

e ol /4 m\a-}w;\ &N oA ehf‘fﬂfﬂ‘é (e
igious=eommunity, It wds bhe religion that had
RN S

changed.
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Scholars have not been entirely oblivious
of this ch ange in conception of Kyishpa, and they
have made a few attempts at explanationzéﬁmﬁermsmof
119th-centurywﬁo%ionsmef%%hﬂweveiutiunwaﬁﬁm&iffusien
F el ‘é}
The earliest explanatlon known to me is that
Sevecal aviiela, 410

offered by J. Kennedy in the Journal of the Royal
/1 bty 2l g 2R BOF8.L

Asiatic Society, beginning in 1907. The child Krishna,

"The Child Krishna, Christianity, and the Gugars," pp 951-991;
& "The Child Krishns end Uis Critics," idem,., 1913. 501-521




he explained, was a borrowing from Christianity, whicir
g;ﬂ4g is the original source in the human scene of the idea N
of the divinity of childhood. The name "Krishna" is
an Indian transformation of the word "Christ;" in
India Hbeod's massacre of the innocents became the
murder of the children of Devaki by Ka@sa;~John the
Baptist became Krishna's brother Balaramaj; the
he#dsmen are common to both birth stories. Fifty
yea&ps earlier Albrecht Weber had colleted these

corespondences carefully in his Berlin Academy paper

Uber die KrishnajanmashtamI (Krishna's Geburtsfest)

and .had ventured a§§£§§r%hat the Mediterranean
Christmas festival had migrated eastward. Kennedy
transformed Weber's hunch into a historical theory
by naming the instruments of +his migraticn: the
carriers, he claimed, were a migratory group of herdse
people called .the Gujars, who came into India (he said)
with the Huns whe in the fifth century, came—insa
%%éié:éggaga former home in Central “sia where
Christiana churches were known to have been flourishing.
Kenﬁgéy!suprOposition was helped by his dating of the
Harivaméa and Vishnu Puranas--and the beginnings of
the Gopala cult--as late as the sixth century A, f}
;-wfff“ Attt

Sir R. G. Bhandarkagﬂ&e&lei§ welcomed ﬁxnn'c”ﬁ%@

Christian &ssnmptxmnrnf reépons1b111ty for the Gopala

‘,..-.‘-N..,,
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cult.(gn hlS Valgmav1sm, Salv1sm, and Minor Religious

(ﬁustems?) He strengthened the theory by.proposing

as bearers ofthe lore of the Christ-child a people
,}[ g{ﬂ*{‘dﬂrlﬁ:" -#“’g“g U g 0 0 g le o f?

knovwn earllegqln Indian records: the Abhiras, whp

&vauarm’
fy ‘2pe mentidned in the Mahabharata, and thus possible
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contributors of material to a=pore-scberly-dated
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;.hHarlvamsa,ﬁ% an%“ﬁiwwwms,

Arthur Berriedale Keith really destroyed
the theory of borrowing from Christianity in an
rticle in the Journal of the Royal Asiatic Society
in 1908 ("The Child Krishna," pp. 169-75) inewitich
he pointed out that the story of the killing of
Kamsa--a part of the childhood cycle~-was already
current in India in the second century B «Cey as

evidenced in several references to it in the MahabnaSJa

of Patangjali. Keith night have added that the

notion of transmission of Christian lore by either
Gujars or Ebhhias.was a daydream. There is no
evidence that either tribe ever lived outside of
India, n o record of the entry of either into India,
nor of their having been in ancient days the cowherds
of them Mathurd countryside,”or of their having bver
been Christians or worshippers of Krishna Gopala
either, for that matter.[jﬂll references to Ebhiras
in Hindu literature hold them in abhorrence,'and some
record hosfility between them and the family of Krishna.
See Bhagwansingh Suryavamshi, The Abhiras, Their

LfIistory and Culture (Baroda, U. of Baroda, 1962)£]

The theory of a Christaan origin of Gopala
did not prosper. Nor has anyaother.

A theory had to be proposed by someone that
the cult of Krishna the cowherd had the Vedas as its
sogurce. The propounder was Professor Hemachandra

Raychaudhuri, who published in 1920 his Materials




for the Study of the Early History of the Vaishnava

Sect (U. of Calcutta, 1920). The Vedic literature,
he pointed out, already calls Vishna a Gopa or Herds-
man (RV 1.22.18) who has in his abode manfy-horned
and swiftly-moving cows. Vishnu is also called
(1.155.6) a yomth who is no longer a child, The
Baudh@yana Dharmasiitra calls Krishna Govinda, and
Damodara (25.24)--terms that are prominent in the
later Gopala 1iterature.* This pastoral god of
the Vedas was preserved and developed, say Raychaudhuri,
by some tribe like the EZbhiras. | |
Posterity seems to have judged that a theory
that assumes the Vedic scholalship of herdsmen--
and that leaps back over z millenium of silence
to find the inspiration of the Gop3la cult--—does
not explain mamuh. |
After fifty years, Charlotte Vaudeville of
the Sorbonne has had the courage to pick up, again,
the problem of the origin of the cowherd god,**
In those parts of her sophisticated investigations
in which she struggles with this problem, she sorts
out several cycles of childhood stories with separate
origins--cycles having to do with Krishna's birth,
his lifting of Govardhana and subduing of K§liya,
stories involving his brother Balarama, the erotic
tales, and those on the slaying of Kamsa. All were

originally. rooted, she thinks, in prehistoric cults

*Raychaudhuri, Materials.., pp. 33, 45, 85-92).

**Charlotte Vaudeville, "Aspects du Mythe de Krgna-
Gopdla dans 1'Inde anc1enne " Melanges d'Indianisme’
a la memoire d*'Louis Renou ( Paris, E. Du Boccard,1968),
PD. 3TTBT ; "Braj Lost & Found," IIJ 18 (19792 105 215
The Govaréhan Myth in Northern Tndia.% f102nY 1
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of the Mathura countryside, associated with pre-Aryan
godlings and divinities,

There is probably a good deal of truth in
Professor Baudevill's connections between Gopala and
little-known ancient yakshas, divine serpents, hill
spirits and tree-spirits--but little proof. Even
if her demonstrations were conclusive, however,
at the end we would know only where the creators
of the Gopala cult gathered up their materials.

We would know how the cult of Gopdla was created,

b ut not why, and we would h¥ye attained no inkling
of an understanding of its vitality and power,

Only a 19th-century historian of religion could

believe that by tracing a historical teligion back
s

1 "1 Ol

to a euppesed starting-point one égﬁﬁcaptureithe
essential nature of the religion and the kegﬁto
all/subsequent developments in its histony.%;;;
on%f%;aces{the new-born Krishna and his mother back
to the Madonna Lactans of Byzantine murals, really,
what has one learned? If one is trying to understand
the rise of Gopala-worship in America, what has one
accomplished in learning that it "spramg from" Bengal
Vaishnavism as introduced by Swami A. C. Bhaktivedinta

in 1965? One has learned when, and whence, but noT

WHY.

Srmcrane

%

In making my own attempt to answer that question
I shall forefo the matter of remote origins and be

content to show that, before the author of the Hariva@éa



retold these stories in Sanskrit, they had already
1
been toldaln a less dignified cirecle on the margins

/of the awareness of the composers of the Mahabharata,

x\for geveral centurles at least Lhe best evidence
S S Y DL

e e e o

is found in the scene of Slsupaia s verbal attack

td L 5

It fn
upon Krlshna in Mahabharata 2 38 4-9. Eheze the "macho"

éleupala poura hlS contempt upon Krlshna 'S eﬁzidhe@&*“*“‘“” s

xp101ts§, mentlonlng them by name. In editing thls
\‘.
book of the Epic for the critical edition Franklin

i
Edgerton ‘has found the llnes to be early and authentlc.

In=them, Sidupdla rails at theeiwavwzeyaéeeésiw@hat

e ISP V‘J‘? P

sze Krishna's ‘claim:to-fame: / that he killed a bird
named Putand, that he upset a cart, and ate a lot

of food, and lifted an anthill of a mountain, and
slew a heose (asva) and a bull (ﬁglshabha.ﬂ(_The
last two references are o the killing of the demons
Ke§i and Arlspa> HRISHNA'S CHILDHCOD FEATS WERE
KNOWN, ” %ﬁELZQLEQScéWSfoﬁié‘passage is supported

by occasional namedropping elsewhere in authentic
bassages in the Epid in wgg;g\%he honorifics applaed
to Krishna recognize feats that belong to his child-
hood: geéinieﬁdana.in Bhagavadgits 18.1, Kesihanty
in Mah3bhirata 2:196.2; gééisﬁdana in 2:30.11. Also,

two sculptural representations of infancy stories
have been found, and datéd to a time before the

Harivagéa. The Mathurad Museum has a relief of the
Killing of Kefi on a weight-stone that is assigned

to the Kus@ina period.* Ang another Mathurd Museunm piece
i
No. 58.4476, See John Stratton Hawley,
Krishna the Butter Thief (Princeton U. Press, 1985,
P. 3393 & Joanna Williams, ed., KalBdarshana: Amexcan
Studles in the Art of India (DelfI 1931)=, Doris orinivasan,
"karly Krishna Icons: Ehe Case of Mathura." va.747.




is No. 17:1344~-3 relief in which a man walks beside
a8 river carrying a baby on his head in a shallow
basket. Even Charlotte Vaudeville, who has her

cwn unique understanding of this relief, agrees
with previous interpreters in seeing here a repre-
sentation of the child Krishna being carried to his
refuge in the village of the cowherds.*

Another demonstration that there was an

el ity

évigffé; early and widespread lore regardigng the childhood
of Krishna may be seen in the Ghata dataka of the
Pali canon of the Buddhists.** The J5taka tells
its own strange version of the birth of Krishna
and the death of Kapsa, ¥et in a version that has
many clear tjes with the narrative told in the
Hariva@éa. Though the date of this J3taka cannot
be determined, it is likely to be early; and at
anya rate it shows how varied, and therefore of what
old growXth, the Gop3la legend was, at a fairly
antique time. The fact that this version is in a
vernacular language, and in the literary form of
a tale, appears to point to the oral folk tale as
the transmitter of the Gopala stories before the

author of the Harivagéa brought them together in

Sanskrit. Professor Ingells supports this view in his
%

Vaudeville, X¥xzma "Aspects du Mythe de
K§§28~Gop§la..," op.ciﬁ., P. 7463 Hawley, op.cit.,
Pe. 538 bibl.; Srinivasan, op., ¢it.] p. 127, Srinivasan's
objections to the prevailing identification of the
scene hize been met by Hawley and Vaudeville,

V. Fausyoll, ed., The Jataka, vol. 4 (London,
TRibner & Co., 1887), Pp. 79-89,




observation that the Hariva@éa narrative includes
no quotations, no references to earlier authorities,
and that it has the seamless texture of materialm
that is being reduced to writing from oral sources
for the first{time.* : o)

The mfrires ewpnled, Sorveenees 1w lr*'"df o

Apparently there were Sanskrlt-speakerb, who,
like $1§upala, were contemptuous of these stories;
others, like the composers of the Mehabharata, merely
stood aloof from them--knowing them, but notdwilling
to be their transmitters,

A time came when that alodfhess changed—-
when Sanskrit-speakers heard those stories gladly,
and the Harivagéa was written. And after that, the
stories of Gopdla were told and tolg again, and
became the stories that Krishna<worlhippers really

wanted to hear.

WHY?
E 3
My own effort to answer this questionx invoves

a general theory of religion that I have fouyé/@g}gfgl
in explaining the dynamics of religious change: ‘
the understanding that religious cults focus always
upon areas of anx1e2fzs in the life of sa people where
factors almost beyond control are endangering what

are felt to be vital necessities. Where disaster
mﬁw&ﬁéﬁémLnanh;nQSﬁ%b&&&%a there religion comes

into play, invoking estra-human power or the support

of a superhuman order. Professor Ralph Linton, who

*Daniel H. R. 1Ingalls, "The Harlvamsa as a
Mahakavya," in Melanges d'Indianisme aX la Memoire

de xpiesxRempx Ipuis REnou, p. 394.




bnce graced Columbia's Department of inthropology

made this peint in lectures in my course in Primitive 21
Religions: the Malagasy tribe that is utterly dependent
upon rice has no rice-god: their rice-cpop had

never been known to fail. Elsewhere there were Civ e
rice-gods and rice-rites--and natural dangers

that made the rice harvest ever unsure. In the
Trobriand Islands in some places the hurricanedeity
receivqg constant cul¥%ic attention--while on the

lee side of the same island, worship of the wind-

god w§§ perfunctory of non-existent. Religion

focuses upon sore spots where human beings worry,
scarcely able to cope, with-distress-regardingtriticat
-metters. There worshippers look to the superhuman

for support.

Advanced religions are not different: theip
rites and their lore docus on areas where they—can
seercely=cope~~whewe there is weakness, want, hurt,
distress and anxiety.

This was true of the older Krishnaism?/;2292}@ff’€i
Disorder--thesthre=t of having to live in a fallen,
disintegrated and brutalized world or in a world
organized on distasterful principles--that was the
bugaboo of the writer of the Bhagavadgita, which
he worked against by invoking the world-concerned
God who was-the:civic.head-of«the-universe - -go=te
Spezk, worki%g for the welfare of all creatures
himself, and calv}ﬁg for falthfulness to duty, st

kety. He will sap@@@%f&n&zﬁavg -




those who stand by their postsmamdap@@%éﬁéiigﬁggéééréhaw

I need not repeat my sketch cffggbia;a concern<4?{/
I wwesb Pardli- coid fras, coer, bheaw
in the earlier Krishnaism. How.faithful s—iaten /
//Léiﬂ“f Krishnaism was to that idea1¢_a£tﬁmzﬁhew8hﬁgama&gitﬁ
in the centuries of the later epic4q§?~89m%@k§ﬁg%the¢
Eﬁmﬁﬁ@Tﬂﬂim&ma&$¥Wh@WE@&%f~b&$&ﬁﬁ£liﬁ‘Was the very
social effectiveness of Vaishnava religion that e
necessitated a transformation in the faith.
What one sees in the materials of the later

epic is a continuous drive, under Vaishnava religious

auspices, to construct and weld .and cement an unshakabbe

e,

neo-Vedic world--ery;—ifmot reatiy-Vedie,—themr ot
Leastmawwaw&dwap;rcveémﬁymthEWVedib“priesthooﬂ”%hat
wasone$—8u@@hés$~or—He&&enistiCMOrmm&@eri&%éstwbmt'
Hin%ég Making common cause with a rejuvenated and
chastened brshman class, the worshippers of Krishna
led a ewediing counter-reformation against all the
deprecators of the Vedic tradition and against all
the rejectors of the neo-vedic social life that

was being formulated in the dharmaS3stras. Increasingly,

the enemy was the king or emperor of foreign extraction--
usually Buddhist or renegade Sa}ya in religion--who
cared little for brahmans or fd%i%ggrmaé§stras.
They neither performed Vedic rituals nor compelled
compliance with the growing corpus of Hindu sacred
law.,
Late in the second century A.D. the issue Loho Hboemncd

A
(R ”C"Nr:} L. CRXp pat e ot o CF e dostre 3L
\’\_ 2 { i

«+d g cultural dominance became—a—real-one., The great

J ) & bt g
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Kug@na empire begén to fall apart, leaving a flotsam

of petty states ruled generally by kings of foreign 2
family and worldly outlook, and a population made

poor and miserable by the burden of many standing

armies. Under the circumstances, voices became shrill,

The issue of the third century in Sanskrit litera-—

ture became a typically Krishnaite drive for order——

now, a drive for brashmanical order, ard. fom-seceptance

ef-—-brehmamn- tutelage ‘in the universal mobservance of
social-codes-formulated by the “brahmans.

Beginning even in the Maurya times, an
aspect of theHindu reaction to.pressure had been
the codification of the Hindu social”éégg;gieﬁ. The
Laws of Manu had appeared before the end of the Kugﬁna
time. Now, mmidst the struggles of a dark age, a
crescendo was reached in the writing of the law book

ofY&jnavalkya and the Vishnusmriti and the Niradasmriti.

The lands in which these codes were honored became

the lands that were considered to constitute the

Indian nation, rather than any area set by natural ™
boundaries: the conception is visible in a geographical
pronouncement found in Vishnu Purana 2:38:

"On the east of Bharata dwell the Kiratas,
On the west, the Yavanas; .

In the center reside Brahmans, Ksatriyasg Vais%as and

udras,
occupied in their respective duties ef sacrifice,

arms, trade, and servce,"

(Tr. H.H.Wilson; e¢f Garudafirana 5215,
Varanasi,Chowkhamba, 1954} Markandeya
Purana tr. Pargiter, 47:8.)

The peoples that do not conform to the duties of caste

are no part of Bharata, but foreigners.



Several gpic references to political situations
reflect the bitterness ofi%hls struggle of the indigenous
against the foreign or barbaric., MahZbhirata 3.186.29
polem1c1ze§kgaié;sizf?i?re&Yavanas, éakas,

EIndhras and others4~"1éked overlords who punish
wrongly, lie deliberately, and allow even the

brahmans kshatriyas and valsyag}toﬁiggsre‘thelr own
pProper caste occupations. What makes these outsiders
degraded and unfit to rule, says Mah3bh3rata 1545510,
is their disregard of the advice of brahmans. The
author of Mahabharate 12 «65.13ff addresses kingswho
now have-zazgépeOpie among their subjects. Hindu
kings, he says, should compell such mlecchas to
perform Vedic sacrifices and to give fees and gifts

to brahmans, and shculdzﬁake them show respect for
Aryan kings, parents, gurus, dciryas and other authority
figures. Residents of India who are of foreign origin
or culture are not only being toppled from rule, but
they are being absorbed, under pressure, 1nto ranks

of #ee caste order provided by the dharmagastrégiﬂﬁx\\\
A passage of the Harivamsa speaks of this reform

in kingship as now often an accomplished fact: good
kings, says 41:1-11, always heed the Vedas, sacrificd
to gods and ancestors, appease INdra to insure rain,
and know the dharmaéastras. 4nd they never go to war,
Says 15:49f,, without worshipping fire and brahmans
and getting a brahman blessing for their enterprise,

In 320 A.D. this pressure for a Hindu reunification

came to fruition in the rise of the very Hindu empire

ou



of the Guptas. ZEach succeeding Gupta ruler added
conguests until the Gupta lands stretched from sea
to sea., Krishna was generally the pe#sonal deity
of these emperors: four of the seven great rulers
of the line are described in their inscriptions as

paramabhagavatay Supreme Bhigavata.* With the

establishment of the Vaishnava faith came the victory

of the causes long associated with Vishnuism.

Emperors began their reigns with the legitimization
provided by performance of the royal cocronation
sacrifices. Sanskrit became the language of state

as well as of religion--the language of records,
inscriptions and coins. Royal endowments in the

form of the land of rent-producing villages (agrah3ras)
were settled upon groups of brahmans for their support
in lives dedicated to the promotion of Eindu learning,**
Minority ethnic groups submitted to bratmans, under-
‘went purifications, and were given livelihoods in

the hierarm%g’of the)Hindu castes. The composit;pnm\\\\
and study and application of dharmaS3stras went

on with even greafer seriousness becéuse their norms
ﬁhat,@epe oneg stated as preachments wers beimg re-stated
;zkﬁiéggéé;%g&wgwecisi@n. 4 new attentiosn to courtroom
procedure im the dharmaéastras of the Gupta Age shows

that the comrts of the state were enforcing the

brahmanical rules. The Judges were alwads brahmans.

Corpms Inscriptionum Indicarum, ei.J.F,.Fleet,
Vol. IIT, p. 2BySxxx} e84 90, D8, 116, Varanasi,Indological
Book House, 1970).

**A.S.A%%ekar, "Agrahira Villages as Centres of
Learning” im R.C.Majumdar & A.S.Altekar, eds.,The
Vakataka-Gupta Ace %Delhi, Motilal Banarssidass, 1967),
BP 3 20T,

A



- the laxities encouraged By foreigners and heretics

The brahmanical society thats emerged in the
Gupta age was clear in its demands and firm in its
discipline. Its pattern was that of a -cazedfully—
ranked, hierarchy of varnas and occupational sub-castes.
The guardians of the system were the brahman class,
whose authority and superiority are inculecated
constantly in the dharma literafyre. The work
proper to the various castes is stated clearly,-:‘wﬁ”“f
and the penalties for non—performance-—usualiy exclusion
from society. The children of inter-caste marriages
no longer retian the rank of either parent, but
fall into the ranks of the unclean. Untouchability
in its mature historic form makes its appearance.

gride 0

PES

Rules for the subordination of women

and enduring expression. The age for the marriage
of girls is set at a time prior to puberty. The
first mentiongof sati appears in dharma writings.
The Jjoint family makes its appearance, with its
many restraints upon individual freedom. In later
T T~
times the bolts of this structure will be tightened

and some further restrictions will be added to

limitations on occupation, marriage, and social

contacts. But the brahman resurgence had expunged ol meavay ot

3
and the classical social system of India had reached

maturity. The essential quality of life would not

change for many centuries.

*
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This is the India that put the Bhagavadgita 2
on the back shelf, to stayz there until the 19th
century. This is the India that welcomed the stories
of the mischievous GopZla, and gave them respectability,
and listened to them ever after with delight. How
could a civilized people turn their backs upon the
vision of the moral world-supporting God, avyayvah

é vatadharmagopta, "immortal guardian of the eternal

dharma."? I asked this gquestion earlier, halﬁ#?n
seriousness. ' Now, in the light of historical
circumstancgs, the answer seems obvious. (If I
have done}éy work properly, perhaps I can quit now
and say no more.) ?

I have said that a religion focuses upon a
people's desperations. The God of the Bbagavadglta
had done his work, then, and taken his leave.
Lokasamgraha, the 1ntegr1ty of the world, was no

ﬁd(}-\)»—é' e Lf' FaHER . F;'f;"' l' & r f}‘—' w‘”’..-u"“‘“'""‘\\
longer an acute problem.‘ Order has a hlgh tbeoretlcal

Wwalue, but enough is enough s Tﬁere are 51tuatlons
/’F\
in the development of human culture when disorder

oty

[ is far from the principal cause of anxiety and misery.
&_,,.-;52 w..

Angd in the Gupta age and thereafter the most dreadful
problem in Hindu living was something else. It was
the triumph of order itself. Human beings love

order absolutely only in its absolute absence.,

Order attained, always restricts. And the Hindu

caste order restricted with a thoroughness that few

systems have known before or sgnce. What the people




of this society groaned of was something that they
called "bondage;" and what they ardently longed for
was somelthing that they called ;%reedomﬁf mukti or
or moksha--"liberation"--was their name for salvation
itself., Bound by their estate in llfe, bound by ,
innumerable conventlons?tggéggéé %ﬁ§§‘égLH££e§ éa%qp
these bondages as rooted at s deeper leveh in the

bonds of their own karma that were Gf‘tbarv own

”"**ﬁ&“ﬂWﬁf&

P Tey
f%ﬁé:aéé;:%éﬁ llberat10ﬁ~0f~&nwescnatcl0glealsen?lgnten—
nend, |
;In the meantime, contemplation of the work-god
of the Bhhgavadgitd had little to offer that could
raise thgigpirits of those entrapped in the dull
routines of caste duty. But the l1ittle Krishna
who was free as the wind and a reckless smasher of

pots was another matter. For those whose matings

were hedged in with considerations of varna, j&ti

and gotra, in a system that would break down in

T

fact if lines of heredity were not rigidly channelled,

the epic Krishna on his chariot had nothing to say

that could charm. Another matter was the contempla-

tion of divine lover-boy who, devil-may-care, made

love just as he pleased. Sanctioned as holy meditations,

contemplations of the erotic sports of Krishna /
fAdCIe. Skt am L ( byl I ErEes ML/

soothéé g &eep unhappiness gf this tense social

f‘hqrj
system., S devotions to this sportive god could,

by divine grace, lead even %m emd to eternal liberation
in Krishna's supernal Cow-wo}rld, there tv participate

one's self, forever, in those same eternzl romantic

AS

. g
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Sportsy every aspect of the former collared life c@vwz&J

banlsbpffln a life of pure spontaneity.

The Hindu fascination with Xrishna's loves

L

P l"' ‘:
ntﬂﬁf rts—exvlionation

[ AN

as adulterous acts

g8, balm for severe repression. Our Victorian ances-
tors saw the Hindu tales as scandalous proof of
indifference to morality in Hindu religion and
society. The truth about their meaning is quite
the opposite. East of Suez is simply not the place
Wwhere there ain't no Ten Commandments.® Remember
the shock of the late Hippies who betook them-
selves to India expecting to be welcomed into the
original home of sexual naturalism. The Hindu
commandments are not ten, but legion.

Even the Bengal Vaishnavas, whose teachers
fill their own minds and those of their pupils
with systematic meditations on the sexual dalliances
of Krishna, are Puritans in practice. S. K. De,
after long and not uncritical analysis of Gaudiya
schemes of meditation on the?copulations of Rédhé;
and Krishna, notes with some surprise that the teachers
he T=s knowq¢1n hlS ‘studies appear to lead blameless

lives, (

The exuberant eroticism of the Krishnaite lore is

guite another thing from

foddmes divinization of sex.

It is an application of the resources of religion

to giEfxeudh tensions created by cultural restraints
LF- i

#2oxEx of exceptional severlty, @ system for exploding

and expending sexual eneegy in ways that are harmless

to the values of Hindu society.
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Born as a cofinterpart of sexual puritanism,
I doubt that the erotic aspects of the religion
of Krishna Gopala can survive in any other frame,
The evidence: where such Krishnaism spreads, if
1t does not find a puritanism, it creates eme. R&,
Moving into the hippie scene here in New York City
in 1965, Swami A.C.Bhaktivedanta drew in youths
who wanted #bove all to express their alienation
by embracing a new cultural religion, but who
believed also that whatever was natural was blessed,
The Swami changed £¥T that. His disciples accept
the four-caste system and the Supremacy of brahmans,
and they give over to their guru their wealth, their
work, the freedom of their minds, and the freedom
10 marry as they please. When married with the
consent of their teacher, their freedom extends to
intercourse once a month on the day of highest

probability of conception. When permitted childbearing

%k
ends, sex life ends also. A better scheme for P

generating insufferable tension could hardly be
devised. It is the base, however, on which the

erotic Krish na myths can survive in life, and thrive,
A

* New York Times, Oct 10, 1965; Sept. 6, 1972,
Feb, 27, 1973
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There appears to be time for a final note
on the special relevance to Hindu need of the cult
of Krishna as truly & child and not as lover....of

worship inthe vétsalya rather thanthe madhurya rasa.

The adoration of Krishna as toddler and small boy

is a major theme of Hindu sentiment. In the sixteenth
century Sir Das, foremost poet in Hindi, responded

to Krishna primarily in this infant form, and left

to posterity in his SUr S3gar the most extensive
and sensitive celebration of Holy childhood, perhaps,
that has ever been written in any language. These
poems of SUr D3s are basic liturgicad literature

for North Indian Krishna-worship today.

Western students have not been able to empathize

well with the feeling of this cult. Despite the
formal simklarity with the adoration of the Christ-

child, mentioned earlier in this paper, the compari-

son is not illuminating nor explanatory. The @doration

e

of the Christ-child is a transient matter, a momentary
pose, without any hold upon Christians that can be
compared to the depth of meaning that Hindus see in
the child Krishna. So I shall point out a special
connection between the worship of this child and
that special Hindu distress, the hurt of "bondage."
The plight of the Hindu adult, enwrapped in
total religious prescription, has been discussed

sufficiently. Even in areas where tradition allows

33
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some freedom of choice, the freedom is often a
freedom for collective choice, or for decision by
authoritgtivemfigures; and men can live to hoary-
headednégs under the domination of their aged
fathers. This experience of tota} contro% is
the more depressingﬁ%he Hindu malgzggﬁgﬁ%gﬁs a
time when his life was not .so.

Sociologists today remark constantly upon
the exceptional liberty, the exceptional permissive-

ness and affection that surround the Hindu boy, in

particular until he reaches

-be théigée of repponsibility. He is doted upon

by his mother. (He is her great claim to distinction,)
Females wait upon him. Few rules apply to him.

He is disciplined gently, or not at all. Then,
suddenly, the boom is lowered on h im--ideally after

the performance of the Upanayanax initiation into
adulthood. Suddenly he is in his father's world,

He can not act according to his whim. The word I
"must" enters into almost all his acts; and thus

his life is spent. The status and prospects of most Meacis

men offer little hope that release from banifge

o ;':) oy ;3* /; ey A e e A-‘ i
will come later in this dife. Thigr Para@isgﬂlies
a5 i Y

in the past. The contemplation ogjchildhaod is a
happy contemplation that blesses aﬁd heals., Hindus
find this liberation not only in the contemplation
of their own remembered childhood, but in other
ideal childhoods that are open to their imaginative

participation, Identifying with their own children,



]

they¢&&£mw& £he tradition of childhood liberty in

Ay bk
Hheir raising, and participate vicariously in thei-

o4
I

freedom that is now so scarce in their adult lives.
The worship of the .child Krishna has the same healing
power. The projection of the worshipper's self into
the god is not direct, but the rehearsal of the
baby Krishna's untrammeled sports stirs up half-
conscious recollection of a happier time, as drawing
the bow over the top strings of 2 sarangl evokes
the resonation o6f the unstruck strings below.

We know something, ourselves, about the
benign power of memories of a happy childhood:

"Turn backward, turn backward, O Time in thy flight;
Make me a boy again, just for tonight."

For occidentals, the charm that remembered childhood
casts over us is predominantiy the enjoyment again

in fantasy of the protection, security, and affection
that once were ours--qualities that sm are conspicuously
lacking in our competitive adult world. For the .

/ —

Hindu, the blessing repossessed is above all freedom,
spontaneity, the sportive possibility in living--
the gquality that is so hurtfully suppressed in the
straightjacket in which he livesﬁtﬁﬁ;ﬁghe longing

yeeric i
for st has become a religious matter, and tmzhk the
r

: £
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personification of 4% has become a god.

*



