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I was asked to give some reflections of my working with missionary archives of Christian higher education in China.  Before I do that, I can show you a map of China which may help us regarding the whereabouts of the 13 Christian colleges in China.  We know that the 13 Christian Colleges were located in different parts of China.  As shown from this map, there are

in North China:

1.  Yenching University (Beijing)

2.  Cheeloo University (Jinan, Shandong Province)

In East and Central China, there are:

3.  University of Nanking (Nanjing)

4.  Ginling College (Nanjing)

5.  Soochow University (Suzhou)

6.  University of Shanghai (Shanghai)

7.  St. John’s University (Shanghai)

8.  Hangchow Univeristy (Hangzhou)

9.  Huachung University (Wuhan, upper part of Yangtze River)

In Western China, there is:

10. 
West China Union University (Chengdu, Sichuan Province)

In Southern China, there are:

11.  Fukien Christian University (Fuzhou)

12.  Hwa Nan College (Fuzhou)

13.  Lingnan Univeristy (Guangzhou)

They were widespread over China.  Of these 13 Christian colleges, I should mention that there are 2 founded by the graduates from Wesleyan University and 3 by graduates of Pittsburgh Theological Seminary.  Do you remember the graduates from Wesleyan University?  （Yes, we should give them an applause）  They are: Joseph Beech （畢啟class of 1899 was the founding president of West China Union University (1916-1925).  Edwin Chester Jones （莊才偉class of 1904）was the founding president of Fujian Christian University from 1916-1923.  He was succeeded by John Gowdy （高智class of 1897）who was president from 1923-1927.  One and a half years ago, at a conference of Pittsburgh Theological Seminary, I also brought to the notice of the scholars there that three of the founders of these 13 colleges were graduates of PTS.  They all came from Pittsburgh. (Yes, they should deserve our applause too)  They were: Calvin W. Mateer (狄考文, class of 1861) who founded Tengchow Boys’ School in 1864 which later became Shandong Christian (Cheeloo) University； Samuel Isaac J. Schereschewsky (施約瑟, class of 1858) who founded St. John’s College, Shanghai in 1879 which later became St. John’s University； and Andrew P. Happer (哈巴, class of 1844) who founded Christian College of China in 1888 which later became Lingnan University in Canton.  I am sure you can add many other names.  Of the three graduates from PTS, they all spent their lives and worked in China for more than 45 years.  How wonderful and significant was the training at Wesleyan University and PTS to the Christian higher education in China, even in the mid-nineteenth century.  

I was appointed as a Distinguished Fellow of EDS-Stewart Chair at the Ricci Institute for Chinese-Western Cultural History in the University of San Francisco and I spent 5 months there. (No applause?)  I worked closely with Dr. Wu Xiaoxin, the Director of Ricci Institute who is also in our midst. (I should give him my personal applause).  Thanks for his appointment and under his careful leadership, I served to help to expand the Ricci Insitute’s database project on the history of Christianity in China and I worked in three areas, namely: (a) A Bibliographical sketch and entries of Christian Colleges in China; (b) A Complete set of entries of the Chinese Presidents of China Christian College; and (c) The final part regarding the sample entries of Christian institutions including seminaries, hospitals and middle schools in China.  You will soon be seeing them in the website of the Ricci Institute. (Dr. Wu will tell you more about them in the afternoon session).

While working at the Ricci Institute, I have also completed one book manuscripts on Christian higher education in China and submitted it for publication by the Edwin Mellen Press at Lewiston.  I am happy to announce that the book has come out this month.  The title is: “Changing Paradigms of Christian Higher Education in China”, published by The Edwin Mellen Press, Lewiston, New York, 2002.

Now I come back to my reflections on working with the archives of Christian higher education in China.  I started my research on Christian higher education of China since 1989.  I attended the First International Symposium on the History of Pre-1949 Christian Universities in China which was held at Huazhong Normal University in June 1-3, 1989.  It was the first of its kind ever held in the China Mainland and it signified the revival of Chinese interests on the study of Christian higher education in China.  I wrote a paper for it, which was on “The Role of Christian Universities in Serving the Educational Enterprise in China- A Case Study of Lingnan University, Canton”.
  So I started my research on Lingnan University, most of its archives were available in Hong Kong and Guangzhou (Canton) in 189.  I had a very embarrassing experience in searching for archives in Guangzhou.  I went into Zhongshan Univeristy library where most of the Lingnan archives were kept.  I told the librarian that I was from the Chinese University of Hong Kong and I was doing a research on Lingnan University, hence I need to look for some of its archives.  The librarian told me that they had no archives on Lingnan University.  And the librarian kept asking me why I was interested in the history of Lingnan and why I insisted on finding its archives.  I soon discovered that I was working on a taboo subject at that time.  I was from the Department of Religion and “Religion” is a dangerous subject in China at that time.  “Missionary schools” was another taboo subject because it was related to Western cultures and imperialism.  More still, I was looking for some materials about “student movements” at Lingnan which was another toboo subject in China too.  I was kept for almost the whole day and I still could not find anything from the library though definitely the archives were kept there.  That was my first experience in 1989.  I learnt some tricks from it and later on when I continued my research in China.  (One of these is that “Relationship” is a really important factor for any successful work in China).  I first have to approach a scholar or a university professor who knows well about my research and scholarly background.  I may also need their help to bring me to the library or archives.  When I need to introduce myself, I will try not to mention about my affiliation with the Religion Department , nor my concentration on religious studies.  I need to explain to the librarians that I am doing research on “modern Chinese history”, focusing on “Chinese modern education” and especially on “private institutions such as Lingnan University, Yenching University, St. John’s University etc.”  I am so lucky that my Ph.D. degree was in Education, from the University of London Institute of Education.  So it would be easier for me to convince the archivists that I am doing serious research on “educational institutions in modern China”.

Later, with the encouragement from Fr. Malatesta who was the founding member of Ricci Institute and the support from the United Board for Christian Higher Education in Asia and the Henry Luce Foundation, Inc. (Since Mr. Terrill Lautz is here, I should thank him again for his support so that I could start this research project in the early 90s), I organized an international symposium on Historical Archives of Pre-1949 Christian Higher Education in China, held at Chung Chi College, the Chinese University of Hong Kong in December 1993.  (Besides the 34 scholars from Mainland China, I have invited also Profs. Jessie Lutz, a retired professor from Rutgers University, Jean Paul Wiest from Maryknoll, Peter Mitchell from York University, Dagmar Getz from YMCA Archives, Fr. Edward Malatesta from Ricci Institute, and Ms. Martha Smalley from YDS Library and others).  It was a very fruitful and encouraging conference.  We had a clearer picture of whereabouts of most of the Christian colleges archives, both inside and outside of China.  The proceedings was published by the Chinese University Press, see Peter, Tze-ming Ng (ed.) Essays on Historical Archives of Christian Higher Education in China Hong Kong: The CU Press, 1995
As a follow up work, I launched a publication project with one of my colleagues, Prof. Philip Yuen Sang Leung.  I first got a grant from the Pew Charitable Trust which enable me to travel in China.  I could visit all the 13 Christian colleges campuses in the different parts of China (I’ve been to all the campuses) and invited scholars/ researchers to join my publication project.  Then, with further support from the Henry Luce Foundation, Inc., and the United Board for Christian Higher Education in Asia, I managed to publish the 5 volumes of the Christian Colleges Catalogues Series.  They are: 

Vol.1 - An Overall Introduction of the History and Whereabouts of the Christian Colleges Archives; 

Vol.2 - Resources at the Second Historical Archives of China; 

Vol.3 - Resources at the Huazhong Normal University Archives; 

Vol.4 - Resources at West China University of Medical Sciences Archives;

(Ms Zhang Liping was the editor of the this volume and she had been very helpful in its production.  I have not thanked her in public but I think it’s a proper time for me to do so now.  Thank you, Li Ping)

Vol.5 - Resources at Shanghai Municipal Archives.


(Still US$15,000 for the 6th volume)  

The project was started in 1994 and the five volumes came out by 1998, under the auspices of the Centre for the Study of Religion and Chinese Society, Chung Chi College of the Chinese University of Hong Kong, of which I am now the presiding director.  I have brought a set of the 5 volumes here for display and I shall present one set to Ellen later, to show my strong support for her project here.  The volumes were written in Chinese and I hope that some people would help to translate them into English so that a wider reader including our American colleges archivists could use them for research in future.

The archives in China had been very conservative in their practice.  The job of the archivists was to keep the archives safe, even from the reach of researchers or scholars.  Most of the archivists were not willing to disclose their catalogues to the public.  That was what I experienced before the 1993.  But I was so fortunate that I had invited Mr. Wang Ren-yuan（萬仁元）, the Director of The Second Historical Archives of Nanjing to attend our 1993 conference in Hong Kong.  It was the first time of Mr. Wang’s visit to Hong Kong, so he was really excited about it.  Secondly, he met one of his best friends, Prof. Zhang Kai-yuan at the conference.  And it was at the conference that he came to realize our true scholarship and our need to get access to the archival materials in order to produce serious and scholarly work.  So he began to understand our needs more.  And right at the conference, I had invited him to be one of the advisers for our publication project which he gladly accepted.  Hence, we could publish one of our volumes from the Resources at the Second Historical Archives of China.  That was a really significant step.  Since the Second Historical Archives is a National Archives in China and once it was open, it would be much easier for us to approach the other provincial or municipal archives.  That was why we were so successful when we approached the Shanghai Municipal Archives, Huazhong Normal University Archives, Sichuan University Archives, and the Shandong and Fujian Provincial Archives and others.  In China, the smaller archives would like to follow their “big brothers”, and if they join in publishing their catalogues with us they would attract more foreign scholars to visit their places.  And if they could have such opportunity to welcome foreigners, their archives could be upgraded.  Now, after the publication of these five volumes of Christian Colleges Catalogues Series, Chinese scholars are more familiar with the whereabouts of the college archives.  In the preface of each catalogue, we have identified the personnel who could be available in individual archives and some guidelines are given regarding the proper ways scholars should approach them.  And now the archivists are more friendly to visitors especially those referred or recommended by our study centre.

Further Reflections Regarding Research on CHE in China

Last year I have written a paper for the Journal of CHE （Vol.1, No.1, Spring 2002:55-70）.  The title was: “Christian Higher Education in Contemporary China”.  My original title was “The Significance of Research on Christian Higher Education in Contemporary China”.  It was too long for journal article title, so it was shortened as “Christian Higher Education in Contemporary China”.  There, I mentioned about a significant shift of paradigms in the past decade in the study of Christian higher education in China.  I may recall a couple of them here for your reference:

1.
From the Work of Missionaries to the Work of Chinese Christians

There has been a distinctive shift of focus from earlier studies which focused on the work of missionaries to recent studies which paid more attention to Chinese Christians in Christian colleges.  Interestingly, in most missionary archives, Chinese Christians were ‘nameless’ or sometimes recorded as ‘Ah Wong’, ‘Ah Leung’ etc. (P.Y.S. Leung, 1997, 177-213).  As a remedy, scholars today are more interested in the study of Chinese Christians, especially on those Chinese presidents and professors who taught in Christian colleges in China.

For instance, there has been a conference held at Huazhong Normal University in 1993 in memory of Francis C.M. Wei, the first Chinese president of Central China University.  At that conference, for the first time ever happened in the history of Christian colleges in China, twenty papers were presented on one single Chinese president.  These papers included the followings: Jessie Lutz’s ‘Dr. Francis Wei: A Christian, A Scholar and a Patriot’, Peter Ng’s ‘Christianity and Chinese Culture – As Francis Wei Sees it’, and Hongyu Zhou’s ‘Francis Wei’s Educational Theories and Activities’. (M. Ma et al, 1995).

Other scholars have written on Leichuan Wu, T.C. Chao and Paochien Xu, three professors at Yenching University.  Two other studies deserve also to be mentioned: Edward Yihua Xu’s work on P.J. Pu（Puhuaren）, an alumnus of St. John’s University (E. Xu, 1994, 269-287); and Peter Ng’s work on Chan Shiu Paak, the first student of Lingnan University, Canton. (P.T.M. Ng, 1991 July, 139-148).

Now that there is a growing interest to explore the American contexts of CHE in China, and to study the American college’s involvement with their sister colleges in China.  Hence, it is a very good time for us to attempt any inter-collegiate, inter-cultural studies.  For this, I shall come to my second shift of paradigms.

2.
From Missionary Archives to a wider application of Multi-Archival Materials

For any attempt to study the relationships between the American colleges in China, they mist involves the study of archives on both sides.  In America, there are the missionary archives and the individual Christian colleges archives.  And in China, you need to look into the archives of individual Christian colleges in China, plus the government, national ad provincial archives which can give more background information about the Chinese contexts.  In other words, there are multi-archival materials we need to look into.

In my situation in China, as archival materials in China have become more accessible to Chinese scholars, there has been a growing interest on doing research with multi-archival materials.  For instance, Feiya Tao and I have attempted a joint research into the United Board for Christian Higher Education in Asia archives (A copy of its microfilms was given to me and is kept in HK.  My students and I have been using it a lot and UB has also sponsored our China Scholar program so that I can invited Chinese scholars every year to do research on these UB archives).  Of course, we have been using much of the Chinese archives in the national, provincial and municipal archives and also the Christian colleges archives recently recovered in China too.  Feiya and I focused on Chinese studies and research programs in Christian colleges because people seldom relate Chinese studies with Christian colleges.  A common assumption is that Christian colleges were meant to promote Christianity and western sciences and technology.  Therefore teaching of Chinese studies should be contrary to the cause of Christianity in China.  However, Feiya and I found out that Chinese studies and research programs had become a core program in Christian colleges and even as a tool to beat national universities in China, such as Yenching with Beida and Qinghua.  Our findings were published in Chinese Studies Programs at the Christian Colleges. (F.Tao & P.T.M. Ng, 1998).  Chinese scholars are now beginning to put more emphasis on comparative studies and multi-archival research in their effort to re-tell the story of Christian colleges in China.  Philip Leung has written an article on Young J. Allen, the founder-teacher and Yun Chi-ho, a student-alumnus of the Anglo-Chinese College in Shanghai, setting an excellent example of how cross-cultural and multi-archival research could be done. (P.Y.S. Leung, 1995).  The article is highly recommended too.

Besides, there have been very interesting discoveries from the wider study and use of the archival materials.  I can mention some of them as illustrations here.  For instance, T.C. Chao, Francis Wei and other Christian professors were said to have turned against the Christian faith in the 1950s when China was under the Communist rule. They had been documents found to support their change of faith.  However, recent scholars argued that these professors had signed declaration to forsake their faith because they were under severe pressure from the Communist government.  Prof. Zhang Kai-yuan once reported that he had known Francis Wei personally in Huazhong and could testify that Wei was a Christian even to the end of his life.  Francis Wei died in 1976.  Zhang told me that he was sure that Wei was under political pressure when he had to sign to forsake his own Christian faith.  And he reminded us that in reading a text we have to be very careful to look also into the context, which is so significant in this field of Christian colleges in China.

One of my Ph. D. students, Ho Wing Hon has just completed his thesis on Tao Xingzhi.  Tao is a famous modern Chinese educator and has been highly respected for his educational thoughts in China.  Scholars in China seldom mentioned that Tao was a Christian educator.  They may only say that Tao had once been a Christian when he was in his college life. (Tao was a student at the Univeristy of Nanking- Jinling Daxue) and may argue that Tao only appreciated the Christian faith without becoming a Christian as he was a true Chinese. (These Chinese and Christian identities could not stand side by side as we are talking about American Christians in US.  This is still a commonly accepted assumption among Chinese scholars today that if you were a Christian, you could not be at the same time a true Christian.  And if you were a true Chinese, then you could not be a true Christian.  I would very much like to correct this wrong conception among the Chinese as much as I can).  In his thesis, Ho Wing Hon has successfully affirmed that Tao was a great Chinese Educator, yet he was at the same time a truly Christian from his young age till his death.  Based on the many Christian sources he had found, both from the YMCA and missionary archives in the United States and from the Chinese Recorder, Educational Review and the Chinese Christian Educational Association Archives in China, Ho discovered that Tao came from a Christian family.  He accepted the Christian faith when he was a college student in the University of Nanking.  Tao had had very close connection with the Christian church, the YMCA and other Christian organizations of his time.  Tao had written a number of articles published in Christian journals and magazines, which had been overlooked by most of Chinese scholars since they did not bother to look into the missionary or Christian archives, both in US and in China.  Such study of my student has not only contributed to the reconstruction of the image of Tao Xingzhi as a Christian educator in China, it has also revealed an important bias of previous scholars who have read some portions of the archival materials and overlooked others equally important materials.

One final illustration.  This summer, I was asked to write a book review on Ruth Hayhoe’s famous book, China’s Universities 1895-1995: A Century of Cultural Conflict. (New York: Garland Publishing, Inc., 1996.).  Of course, I appreciated much of her extensive research and personal experiences which made her produced this marvelous story about China’s universities.  Ruth has been a very good friend of mine.  We knew each other well since we were both school teachers in HK in the early 1970s.  We were the founding members of the Hong Kong Association for Religious Education in Christian Schools when it began in 1974.  Nevertheless, in my book review I had to express my regret for her neglect of the work of Christian colleges in China in the past century.  I may read some of the comments I made. (See the full text in Attachment)  This is what I have written:

“China’s Christian universities were started by Western missionaries in the second half of the 19th century and the early 20th century.  Most of these universities were registered with the Chinese government in the 1920s and hence became a unique part of China’s universities.  During the Sino-Japanese Was which lasted for 8 years (1937-1945), the Chinese government had affirmed that those Christian colleges were indeed “China’s universities”.  It was because of the participation of Christian colleges in the patriotic movements and activities.  No doubt, Christian universities had become China’s universities since 1920s.  There were 13 Protestant and 3 Roman Catholic universities by mid-1930s.  The number would not be insignificant when compared with only 39 universities and 17 colleges over all China during the same period.  They are definitely part of the story Ruth was concerned with in her book, but they unfortunately have not been given enough attention to.

The subtitle of the book is: ‘A Century of Cultural Conflict’.  The story could be more vividly told if the issues of cultural conflict were explored amongst the Christian universities.  Christian universities could provide much information regarding the ways Chinese and Western knowledge/curriculum could be taught side by side in higher education.  Say, whether Western sciences and Western cultural subjects should be introduced, how much time should be given to traditional Chinese studies including the study of Four Books and Five Classics, or whether Chinese or English should be used as the medium of teaching etc.  Besides, Chinese intellectuals/ professors were faced with many cultural and identity issues in their teaching and research at Christian universities.  The Chinese presidents were having great difficulties to struggle for university autonomy and academic freedom at their universities.  These are definitely good cases for the study of cultural conflicts in China’s universities.  During the Sino-Japanese war, as I have mentioned, many Christian universities shared the same fate with other China’s universities.  Seven of them (including Yenching University, Cheeloo University, Univeristy of Nanking, Ginling College and others) were moved to the hinterland and settled in Chengdu.  This ‘war-time’ period turned out to be a great time for Christian universities in which they had re-affirmed their Chinese identity and had successfully demonstrated their patriotism towards the nation.  Indeed, the same process of adaptation and indigenization and the struggle for autonomy and academic freedom were persistently found in Christian universities during the Republican era in China which could enrich the story Ruth was telling in her book.”

I have mentioned other points too. For instance, Ruth has overlooked the fact that “the curriculum attempted by the Chinese government in 1860s and 1890s were somewhat re-modeled from the missionary schools.  It was only in the 1902 and 1903 education reforms (immediately after the Boxers Movement) that the Chinese government turned to the Japan model as an alternative to the missionary model.  Indeed, the Japan and Soviet models which China adopted in 1900s and 1950s could be seen as alternate models to the Western model proposed by the missionaries.  They were, so to speak, less ‘imperialistic’ than the Western model and were deliberately chosen out of China’s own will.  Hence, the inclusion of missionary education would help enliven the whole story about China’s universities.”

I do not know why Ruth has overlooked the contribution of the Western missionary and Christian colleges to the development of China’ universities in the early 20th century.  There are indeed plenty of archival materials one can consult, including those from the United Board Archives in the United States and the Chinese archives in Hong Kong, Taiwan and the China Mainland.  Perhaps, Ruth has not enough time to study these archives.

In short, it has been very rewarding from my research on archival materials of Christian higher education in China.  It has brought to me closer understanding of the different contexts of Christian higher education - in US as well as in China.  By the application of such cross-archival and inter-cultural studies, I am in a more competent position to speak against those Chinese scholars who have overlooked the missionary and Christian archives – both in US and in China.  And I can also comment on the work of Western scholars who have had some reservation in disclosing the significant contribution Christian higher education had done in China in the past century.  These are my sharing for today.  Thank you for your kind attention and patience.  Thank you.

Book Review

Ruth Hayhoe. China’s Universities 1895-1995: A Century of Cultural Conflict. Hong Kong: Comparative Education Research Centre, the University of Hong Kong, 1999. 300pp.

(Reviewed by Peter Tze Ming Ng, the Chinese University of Hong Kong. Email: peterng@cuhk.edu.hk )

It is my great pleasure in writing a review of this book of Ruth Hayhoe, whom I have known since she was a secondary school teacher in Hong Kong during the early 1970s.  Ruth and I were founding members of the Hong Kong Association for Religious Education in Christian Schools in 1974.  We met again in England in the early 80s when we were both Ph.D. students at the University of London Institute of Education.  Ruth went back to Canada in 1984 and I returned to Hong Kong the next year.  To our surprises, we came to each other again in China at conferences a couple of times while she was working for the Canadian Commission in China Mainland.  And of course we met again when Ruth came back to Hong Kong to take up the Directorship of the Hong Kong Institute of Education from 1998-2002.

Ruth’s book was first published by Garland Publishing, Inc. in 1996 in USA and was awarded ‘The 1996 Outstanding Academic Book Award’ from the Choice Journal.  The book has attracted very positive evaluations from reviews in various academic journals such as Comparative Education (vol.33, no.3), Comparative Education Review (vol.41, no.1), East/West Education (vol.18, no.2) and Paedagogica Historica (vol.34, no.1).  Hence, the scholarship and academic achievements of the book are beyond doubt.

Based on her extensive research and personal experiences in the past two decades, Ruth has written a marvelous story about China’s universities.  She has skillfully portrayed three parallel maps to enliven her story.  The three maps are: (a) the knowledge map which explores the ways China’s curriculum has borrowed in different stages the models from Japan, USA, Soviet Union and elsewhere; (b) the gender map refers to the status of woman in China’s universities and describes how women were advancing into the scene in the various stages of development; and (c) the geographical map draws the readers’ attention to the movements of China’s universities from the coastal cities to the hinterland, especially during the Sino-Japanese war-time.  Ruth has indeed done a wonderful job in weaving a highly informative tapestry for the study of China’s universities which have not been found in any earlier works.  With heartfelt appreciation, I admire her extensive experiences and research in this important subject of China.

But as a reviewer, I have to be critical and make some remarks for further improvements.  I may perhaps say something on China’s Christian universities which have been my area of research for the past 13 years.  China’s Christian universities were started by Western missionaries in the second half of the 19th century and the early 20th century.  Most of these universities were registered with the Chinese government in the 1920s and hence became a unique part of China’s universities.  There were 13 Protestant and 3 Roman Catholic universities by mid-1930s.  The number would not be insignificant when compared with only 39 universities and 17 colleges over all China during the same period.  They are definitely part of the story Ruth was concerned with in this book, but they unfortunately have not been given enough attention to.

One primary concern of Ruth’s story was the Chinese adaptation to the Western ideals of university autonomy and academic freedom, which Ruth referred to as the ‘German model’ or the ‘American model’.  This western idea of education was introduced to China as early as the missionary educators started their schools in China, exemplifying at its best in Yenching University in Beijing.  Cai Yuanpei, Hu Shi and others might have indeed learnt much of this Western model of education from Yenching University with which they lived so closely in Beijing.  Hence, Yenching should deserve some space in the story of China’s universities.

The subtitle of the book is: ‘A Century of Cultural Conflict’.  The story could be more vividly told if the issues of cultural conflict were explored amongst the Christian universities.  Christian universities could provide much information regarding the ways Chinese and Western knowledge/curriculum could be taught side by side in higher education.  Say, whether Western sciences and Western cultural subjects should be introduced, how much time should be given to traditional Chinese studies including the study of Four Books and Five Classics, or whether Chinese or English should be used as the medium of teaching etc.  Besides, Chinese intellectuals/ professors were faced with many cultural and identity issues in their teaching and research at Christian universities.  The Chinese presidents were having great difficulties to struggle for university autonomy and academic freedom at their universities.  These are definitely good cases for the study of cultural conflicts in China’s universities.  During the Sino-Japanese war, many Christian universities shared the same fate with other China’s universities.  Seven of them (including Yenching University, Cheeloo University, Univeristy of Nanking, Ginling College and others) were moved to the hinterland and settled in Chengdu.  This ‘war-time’ period turned out to be a great time for Christian universities in which they had re-affirmed their Chinese identity and had successfully demonstrated their patriotism towards the nation.  Indeed, the same process of adaptation and indigenization and the struggle for autonomy and academic freedom were persistently found in Christian universities during the Republic era in China which could enrich the story Ruth was telling in her book.

In the early 19th century, China did not have any national education system, not even the primary and secondary levels of education.  The Western education system was brought to China by the missionaries and since then China began to set up government schools such as Tongwenguan (1860) and Kiangnan Arsenal (1861) which were the forerunners of China’s university education, Beiyang gongxue (1895) and Nanyang gongxue (1896).  The idea of “Chinese learning as the essence, Western learning for its usefulness” which was put forward by Zhang Zhidong and others, was indeed a response to the missionary education; or as Li Tiangang suggested, it was a resolution made by both the missionary educators and Chinese scholars (i.e. Young J. Allen and Sheng Yugui as cited on pp.37f).  The proposal for a hierarchy of institutions based on level of administration and geographical location (cited by Ruth on pp.33f) was made by the reformers during the Self-Strengthening Movement.  As a matter of fact, their proposal was simply a repetition of what the missionary educators had been proposing for China in Wankuo kungpao.

China’s Christian universities did have some unique experiences to contribute to the three maps Ruth was portraying.  For instance, on the knowledge map, missionary educators had already demonstrated the Western curriculum in the schools they ran.  The curriculum attempted by the Chinese government in 1860s and 1890s were somewhat modeled from the missionary schools.  It was only in the 1902 and 1903 education reforms (immediately after the Boxers Movement) that the Chinese government turned to the Japan model as an alternative to the missionary model.  Indeed, the Japan and Soviet models which China adopted in 1900s and 1950s could be seen as alternate models to the Western model proposed by the missionaries.  They were, so to speak, less ‘imperialistic’ than the Western model and were deliberately chosen out of China’s own will.  Hence, the inclusion of missionary education would help enliven the whole story about China’s universities.

The geographical map had also been a clear concern of the Christian universities in the 1920s.  One may still remember the recommendations made by the Burton Commission of 1921, namely: “more efficient, more Christian and more Chinese”.  Hence, the development of the 13 Protestant universities in China were fairly scattered and their work widely distributed in the different parts of China.  The gender map was another crucial concern in Christian universities, especially in the setting up and in the running of Ginling College in Nanjing and Huanan Women’s College in Fuzhou.  There had been some debates of whether for the sake of efficiency, Ginling College should be incorporated into University of Nanking and Huanan be incorporated into Fujian Christian University.  Eventually missionary educators were convinced that women education was unique and should be respected in China’s higher education system.  Hence, the two colleges could restore their independence and unique status.  Their experiences would certainly add to the vividness of the story Ruth attempted to tell.  Readers may be a bit disappointed to see no mentioning in Ruth’s story of the work of Wu Yi-fong, the President of Ginling College (1929-1952) who was a heroine for women’s education in China and who had been one of the prominent (female) members in the Chinese government and the society of her time.  Her work should at least be worth mentioned within the gender map of Ruth’s story.

As Ruth was telling the story of China’s universities with the focus on ‘cultural conflict’ and the three main themes on ‘knowledge/curriculum’, ‘geographical location’ and ‘gender’ throughout the story, these China’s Christian universities could have at least something to add to the comprehension and vividness of her story.  There are indeed plenty of archival materials one can consult, including those from the United Board Archives in the United States and the Chinese archives in Hong Kong, Taiwan and the China Mainland.  There are also more recent studies on Christian higher education in China, of which I may cite the followings:

Peter Tze Ming Ng, Philip Yuen Sang Leung, Edward Yi Hua Xu and Jinghuan Shi. Changing Paradigms of Christian Higher Education in China  New York: The Edwin Mellen Press, 2002.

Tao, Fei Ya & Ng, Peter Tze Ming.  Jidujiao daxue yu guoxue yanjiu [Chinese Studies Research in Christian Colleges in China]  Fujian: Fujian Educational Press, 1998.

Ng, Peter Tze Ming, ed.  Jidujiao daxue huaren xiaochang yanjiu [A Study of Chinese Presidents in Christian Colleges in China].  Fujian: Fujian Educational Press, 2001.
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In short, scholars have been doing more research work on Christian higher education in the past two decades and much valuable discoveries are found.  It is hoped that these findings, including those mentioned in the previous paragraphs would also be included in the second edition of this book.
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